466 TO INDEPENDENCE AND PARTITION

VII. MILITARY AND OTHER MATTERS

The military and naval services of His Majesty, both in their commissioned and
non-commissioned ranks, should be thrown open to Indians, and adequate pro-
vision should be made for their selection, training and instruction in India. . ..
[From The Report of the 31st Indian National Congress (1g16),

as reproduced in C. H. Philips, ed., The Evolution of India and Pakistan,

1858-1947: Select Documents (London: Oxford University Press, 1962), 172-173.]

SAROJINI NAIDU: HINDUS, MUSLIMS,
AND INDIAN UNITY

Details about the life of Naidu, including her championing of Hindu-Muslim coop-
eration, were given in chapter 4.

IN SUPPORT OF THE LUCKNOW PACT

The first of the two speeches excerpted below is in support of the Congress—Muslim
League Pact, or Scheme of Reforms; the second was given after a communal riot in

Patna in 1917, in order to encourage amity between the communities.

With regard to communal representation . . . I think you will find that the ma-
jority of thinking men, Hindus and Muslims, are in agreement that the principle
of communal representation is not the ideal one, but in practical politics some-
times we have to go by expediency towards the path of the ideal and that is why
till we are able to establish that abiding trust in each other, love and co-opera-
tion, there should be communal representation. It is [a] temporary barrier be-
tween community and community and directly trust is established. . . . Nobody
will want separate representation but we will establish the true democracy of
Indian life by saying the best men shall represent the best interests of India. . . .
My own feeling is this . . . that had you not provided generously for the separate
representation, it were not possible that within 5 years Mussalman brethren
would have stood shoulder to shoulder with you, for, disorganized and so much
behind the Hindu community they were . . . they began their political educa-
tion later. . . . It was necessary for them to consolidate themselves as a unit first
before they could come in a body to work side by side with their Hindu breth-
ren. . . . we must support the Congress-League scheme. . . . It is an imperfect
scheme. . . . If you are united, if you forget your community and think of the
nation, if you forget your city and think of the provinee, if you forget you are a
Hindu and remember the Mussalman, if you forget vou are a Brahman and re-

member the Panchama then and then alone will India progress.
[From Verinder Grover and Ranjana Arora, eds., Great Women of Modern India
(New Delhi: Deep and Deep Publications, 1993), 3:47-50.]
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FOR THE EVOLUTION OF NATIONAL LIFE

Centuries ago when the first Islamic army came to India, they pitched their
caravans on the banks of the sacred Ganges and tempered and cooled their
swords in the sacred waters. It was the baptism of the Ganges that gave the first
welcome to the Islamic invaders that became the children of India as genera-
tions went by. And today, in speaking of the Hindu-Moslem Unity, we should
bear in mind that historic circumstance, that historic culture, that historic evo-
lution for which the Gangetic valley has stood in bringing about the Hindu—
Muslim relationship age after age. . . . I wish to invoke in your hearts . . . a sense
of responsibility. . . . It is only because we are ignorant that we are divided and it
is the sacred mission of enlightenment to bring not the lesson of quarrel but the
lesson of peace. That is the problem with which we have to deal today. . . . What
is the meaning, what is the significance of the Hindu~Moslem Unity? There is
so much misconception abroad that if a Muslim shows sympathy towards a
Hindu, he becomes a traitor and if a Hindu shows sympathy towards a Mus-
salman he becomes an outcast. But what is the reason of this mistrust of those
who stand as links between the two races? Nothing save our misreading of the
entire purpose of national history. The problem of the Hindu—Muslim Unity
stands like this: There are in India two communities (I will not say two races),
two communities that are separated by that they consider the difference of
creeds. But when you come to analyse this difference of creed you begin to find
that after all, fundamentally, the teaching that came in the wake of the Muslim
congquerors was the same as the teaching that arose in the great hymns in the
sacred mountain regions of the Himalayas and on the sacred Ganges five thou-
sand years ago. [t means essentially the love of truth, the love of purity, the ser-
vice of humanity, the search for wisdom, the great lessons of self-sacrifice, the
worship of the same Transcendent Spirit, no matter whether in language it was
called Allah and in another Parmeswar (applause). After all what is this antago-
nism between creed and creed? Antagonism is merely the asset of the ignorant.
They are not the weapons of the wise, who realise that after all it is only the
misunderstanding of the essential truth where in lies the difficulty in launching
across that golden bridge of sympathy that brings together the two great com-
munities whose fundamental teaching is the love of God and the service of
men. And then in this great country the Moslems came to make their home not
to carry spoils and to go back to their own home but to build permanently here
their home and create a new generation for the enrichment of the Motherland.
How can they live separate from the people of the soil? Does history say that in
the past they have so lived separate? Or rather it says that once having chosen to
take up their abode in this land they became the children of the soil, the very
flesh of our flesh and blood of our blood. . . . See what were the chief character-
istics of the Mughal Rule. Not that the Hindus were kept at arms length, but
that the Emperor Akbar took his son to Rajputana, so that the blood of the con-
queror and the blood of the conquered were mixed to create a new generation
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468  TO INDEPENDENCE AND PARTITION

of Indians in India. . . . Keep your separate entities, keep your separate creed,
but bring to the federated India the culture of centuries to enrich with all those
contributions that each has to make for the sum total, for the healthful growth
of the national progress. Who says that we want in India marriage between the
Hindus and the Mussalmans so that each might lose its own special character-
isties? India is so complex in the problem of her civilisation, in her races and her
creeds that it is impossible, that it is even very undesirable—nay, psychologically
false,—were we to say that we desire a unity that means the merging of the sepa-
rate races to make one kind of common life for the common weal of the coun-
try. What we want is this: that for the evolution of national life we want the
Mussalmans to bring their special characteristics and so we want the Hindus to
contribute theirs and considering the chivalry of the past allow no minority to
suffer. We are not limiting ourselves to the contributions of the Hindu-Muslim
culture alone, but we want the special contributions which the Zoroastrians
and the Christians and other races . . . can bring us. Gentlemen, do not for a
moment entertain any idea of exclusion, harbour any thought of isolation of one
group from another, of one sect from another. But let each bring its own quota
of special contributions as free gifts offered lovingly and generously at the feet
of the great Motherland for the swelling of the national Commonwealth. . . .
The Hindus have to bring to modern evolution of life the principal qualities of
that spiritual civilization that gave to the world not merely the tone of the Upa-
nishads, but created for the intellectual and the illiterate alike such glorious
type of virtue, courage, wisdom, truth, as Ram among men and Savitri among
women, that mystic genius of the Hindus, that spiritual passion, that fervour of
self-abnegation, that great first realisation that the true measure of life is not the
material, not the temporal, but the spiritual—that is the special contribution
that the Hindu race has to make to the future evolution of India. And what of
the Mussalmans? The first of the great world religions that thirteen hundred
years ago laid down the first fundamental principles of Democracy was the reli-
gion of Islam. In [the| twentieth century we hear that the ideal of the future is
Democracy. . . . The first secret of this great world-wide Democracy was laid in
the desert sands of Arabia by a dreamer of the desert and it is the peculiar privi-
lege of his spiritual children to bring to this mystic India of spiritual value that
human sense of Democracy that makes the king and the beggar equal. . . . It
implies a certain inviolable sense of justice that gives to every man his equal
chance in the evolution of national life and these we want imported into our
national life, assimilated into our national life which the Hindu community
cannot; with its system of exclusion that have been the misinterpreted character-
istic of a system that made it merely a true division of responsibility. I say the
Hindu community by itself cannot evolve it because, Hindu as [ am, I stand here
to confess the limitation of my community. We have not mastered that funda-
mental equality that is the privilege of Islam. What is mutual cooperation? . . .
We want that from the very beginning of our childhood there should be an in-
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terchange of culture. . . . It is by this interchange of knowledge and culture of
each community from its babyhood, that we shall be able to build up not
merely that kinship that is born of political expediency. . . .

It becomes a very simple thing to say that all men are neighbours of one an-
other, brothers, blood ties, because they have same tears and the same laughter . . .
so why make difference between the tillers of the soil whether he is a Muslim or a
Hindu? Does he not suffer from drought, from the failure of harvest, from pesti-
lence, from locusts? The school master, whether he be a Hindu or a Mussalman, has
he not the same responsibility of creating within his hands a bond between brother
and brother whether he be a Hindu or a Mussalman? Then when floods come, and
famines come, and plagues come, do not all of us suffer equally? . . . What has the
corpse of a Hindu or a Mussalman done not to deserve the same sense of honour
from each of us who are equally created by God and who have been equally subject
to mortality? . . . This is the feeling of a generous love, of brotherly love that we
want to establish as a thing flawless, and in the hearts of the Hindus towards
Mussalmans . . . of manhood that does not consider petty differences of castes and
creeds . . . the responsible sense of cooperation in the mutual reverence for each
other’s creed, mutual love for each other’s civilisation, mutual trust in your common
good intention and cooperation and equal responsibilities in the evolution of your
great national life of tomorrow. That is the meaning of the Hindu—Muslim Unity.

[From Grover and Arora, eds., Great Women of Modern India, 3:106-110, 112-114.

RABINDRANATH TAGORE ON
HINDUS AND MUSLIMS

An introduction to Tagore appears in chapter s.

A LETTER TO KALIDAS NAG

In response to a 1922 question from Kalidas Nag, a friend, writer, and occasional travel-
ing companion, India’s poet and leading public intellectual wrote him a letter about
Hindus and Muslims, and other matters. In this unique dance around the correspondent’s
question, the poet testifies to what is important to him—the Sanskrit playwright Kalidasa,
Indian classical music, the monsoon—and explores these before reaching the commu-
nal question, making clear that his timescale is different, that he is not a politician.

To Kalidas Nag, Santiniketan, 7 Ashadh 1359:

... Just when I was sitting at my window, humming;
My song takes its tune from the cloud

Newly risen on yon” horizon

My thoughts are wild and restless today

Without the faintest reason . . .
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