488 TO INDEPENDENCE AND PARTITION

MUHAMMAD IQBAL: POLITICAL SPOKESMAN
FOR INDIA’S MUSLIMS

The poetic and philosophical Igbal has been presented in chapter 5. Here, in this
second set of readings from Igbal, his political views are set forth. Igbal’s interest in
politics grew out of his concern for the future of his community. He was elected to the
Punjab provincial legislature in 1926 and took part in its debates, but made no great
mark as a legislator. Temperamentally, he was not suited to politics, and his real con-
tributions in this field were in the realm of ideas. Although his thoughts on a separate
state within India for Muslims aroused no immediate response, this was the first time
they had been put forward from the platform of a political party.

A SEPARATE STATE FOR MUSLIMS WITHIN INDIA

Igbal’s presidential address before the All-India Muslim League in Allahabad on De-
cember 29, 1930, is his most important political statement in relation to the later estab-
lishment of a separate state for the Muslims of India in those areas where they were in
the majority. His argument is that a polity that makes religion a purely private matter,
as in European states, dooms religion to irrelevance. Islam, on the other hand, is or-
ganicallv connected with the social order and in India needs an autonomous area for

its full expression and development.

[t cannot be denied that Islam, regarded as an ethical ideal plus a certain kind of
polity—by which expression I mean a social structure regulated by a legal system
and animated by a specific ethical ideal—has been the chief formative factor in
the life-history of the Muslims of India. It has furnished those basic emotions
and loyalties which gradually unify scattered individuals and groups and finally
transform them into a well-defined people. Indeed it is no exaggeration to say
that India is perhaps the only country in the world where Islam, as a people-
building force, has worked at its best. In India, as elsewhere, the structure of Islam
as a society is almost entirely due to the working of Islam as a culture inspired by
a specific ethical ideal. What I mean to say is that Muslim society, with its re-
markable homogeneity and inner unity, has grown to be what it is under the
pressure of the laws and institutions associated with the culture of Islam. The
ideas set free by European thinking, however, are now rapidly changing the out-
look of the present generation of Muslims both in India and outside India. . . .
The conclusion to which Europe is . . . driven is that religion is a private af-
fair of the individual and has nothing to do with what is called man’s temporal
life. Islam does not bifurcate the unity of man into an irreconcilable duality of
spirit and matter. In Islam, God and the universe, spirit and matter, church and
state, are organic to each other. Man is not the citizen of a profane world to be
renounced in the interest of a world of spirit situated elsewhere. To Islam matter
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is spirit realising itself in space and time. . . . In the world of Islam we have a
universal polity whose fundamentals are believed to have been revealed, but
whose structure, owing to our legists’ want of contact with [the] modern world,
stands today in need of renewed power by fresh adjustments. I do not know
what will be the final fate of the national idea in the world of Islam. . . .

What, then, is the problem and its implications? Is religion a private affair?
Would you like to see Islam, as a moral and political ideal, meeting the same
fate in the world of Islam as Christianity has already met in Europe? Is it possible
to retain Islam as an ethical ideal and to reject it as a polity in favor of national
politics, in which a religious attitude is not permitted to play any part? This
question becomes of special importance in India where the Muslims happen to
be in a minority. The proposition that religion is a private individual experience
is not surprising on the lips of a European. In Europe the conception of Chris-
tianity as a monastic order, renouncing the world of matter and fixing its gaze
entirely on the world of spirit led, by a logical process of thought, to the view
embodied in this proposition. The nature of the Prophet’s religious experience,
as disclosed in the Qur’an, however, is wholly different. It is not mere experi-
ence in the sense of a purely biological event, happening inside the experient
and necessitating no reactions on his social environment. It is individual experi-
ence creative of a social order. Its immediate outcome is the fundamentals of a
polity with implicit legal concepts whose civie significance cannot be belittled
merely because their origin is revelational. The religious ideal of Islam, there-
fore, is organically related to the social order which it has created. The rejection
of the one will eventually involve the rejection of the other. Therefore the con-
struction of a polity on national lines, if it means a displacement of the Islamic
principle of solidarity, is simply unthinkable to a Muslim. This is a matter which
at the present moment directly concerns the Muslims of India. . . . The unity of
an Indian nation, therefore, must be sought, not in the negation but in the mu-
tual harmony and cooperation of the many. . . .

Events seem to be tending in the direction of some sort of internal harmony.
And as far as I have been able to read the Muslim mind, I have no hesitation in
declaring that if the principle that the Indian Muslim is entitled to full and free
development on the lines of his own culture and tradition in his own Indian
home-lands is recognised as the basis of a permanent communal settlement, he
will be ready to stake his all for the freedom of India. The principle that each
group is entitled to free development on its own lines is not inspired by any feel-
ing of narrow communalism. There are communalisins and communalisms. A
community which is inspired by feelings of ill-will toward other communities is
low and ignoble. I entertain the highest respect for the customs, laws, religions,
and social institutions of other communities. Nay, it is my duty according to the
teaching of the Qur’an, even to defend their places of worship, if need be. Yet |
love the communal group which is the source of my life and behavior and
which has formed me [into] what I am by giving me its religion, its literature, its
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thought, its culture and thereby recreating its whole past as a living factor in my
present consciousness. . . .

Communalism in its higher aspect, then, is indispensable to the formation
of a harmonious whole in a country like India. The units of Indian society are
not territorial as in FEuropean countries. India is a continent of human groups
belonging to different races, speaking different languages and professing differ-
ent religions. Their behavior is not at all determined by a common race-con-
sciousness. Even the Hindus do not form a homogeneous group. The principle
of European democracy cannot be applied to India without recognizing the
fact of communal groups. The Muslim demand for the creation of a Muslim
India within India is, therefore, perfectly justified. The [1929] resolution of the
All-Parties Muslim Conference at Delhi, is, to my mind, wholly inspired by this
noble ideal of a harmonious whole which, instead of stifling the respective indi-
vidualities of its component wholes, affords them chances of fully working out
the possibilities that may be latent in them. . . . I would like to see the Punjab,
North-West Frontier Province, Sind and Baluchistan amalgamated into a single
State. Self-government within the British empire or without the British empire,
the formation of a consolidated North-West Indian Muslim State appears to me
to be the final destiny of the Muslims, at least of North-West India. . . .

The idea need not alarm the Hindus or the British. India is the greatest Mus-
lim country in the world. The life of Islam, as a cultural force, in this country
very largely depends on its centralisation in a specified territory. This centralisa-
tion of the most living portion of the Muslims of India, whose military and po-
lice service has, notwithstanding unfair treatment from the British, made the
British rule possible in this country, will eventually solve the problem of India as
well as of Asia. It will intensify their sense of responsibility and deepen their pa-
triotic feeling. Thus possessing full opportunity of development within the body
politic of India, the North-West India Muslims will prove the best defenders of
India against a foreign invasion, be the invasion one of ideas or of bayonets. . . .

I therefore demand the formation of a consolidated Muslim State in the best
interests of India and Islam. For India it means security and peace resulting
from an internal balance of power; for Islam an opportunity to rid itself of the
stamp that Arabian imperialism was forced to give it, to mobilize its law, its edu-
cation, its culture, and to bring them into closer contact with its own original
spirit and with the spirit of modern times.

Thus it is clear that in view of India’s infinite variety in climates, races, lan-
guages, creeds and social systems, the creation of autonomous States based on
the unity of language, race, history, religion and identity of economic interests,
is the only possible way to secure a stable constitutional structure in India. . . .

In conclusion I cannot but impress upon you that the present crisis in the
history of India demands complete organization and unity of will and purpose
in the Muslim community. . . . Our disorganized condition has already con-
fused political issues vital to the life of the community. . . . Is it possible for you
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to achieve the organic wholeness of a unified will? Yes, it is. Rise above sec-
tional interests and private ambitions, and learn to determine the value of your
individual and collective action, however directed on material ends, in the light
of the ideal which you are supposed to represent. Pass from matter to spirit.
Matter is diversity; spirit is light, life and unity. One lesson I have learnt from
the history of Muslims. At critical moments in their history it is Islam that has
saved Muslims and not vice versa. If today you focus your vision on Islam and
see inspiration from the evervitalizing idea embodied in it, you will be only
reassembling your scattered forces, regaining your lost integrity, and thereby
saving vourself from total destruction. One of the profoundest verses in the
Holy Qur’an teaches us that the birth and rebirth of the whole of humanity is
like the birth of a single individual. Why cannot you who, as a people, can well
claim to be the first practical exponents of this superb conception of humanity,
live and move and have your being as a single individual? . . . In the words of the
Qur’an: “Hold fast to yourself; no one who erreth can hurt you, provided you
are well guided” [5:104].
[From Igbal, “Presidential Address,” in Speeches and Statements,
ed. Latif Ahmad Sherwani, 2nd ed. (Lahore: Al-Manar
Academy, 1948), 3-6, 8-13, 15, 34—36.]

LETTERS TO JINNAH

Toward the end of his life Igbal became convinced that the Muslims in India were
threatened with extermination. He called the endless succession of Hindu-Muslim riots
a virtual civil war, which he foresaw would develop in magnitude as time progressed.
Feeling that the Muslim community was unprepared for a final showdown, ill-organized
and without a leader, he singled out Jinnah as the one person capable of uniting the
Muslim community. In several letters to Jinnah in the 1937, Igbal called upon him to
bring together all Indian Muslims and look to the interests of the Muslim masses as well
as to their elites. He believed that the Muslims needed a separate federation of Muslim
provinces and a return to a purer Islam to ensure their survival and their betterment.

20th March, 1937

My dear Mr. Jinnah,

... | believe you are also aware that the new constitution has at least
brought a unique opportunity to Indian Muslims for self-organisation in
view of the future political developments both in India and Muslim Asia.
While we are ready to co-operate with other progressive parties in the
country, we must not ignore the fact that the whole future of Islam as a
moral and political force in Asia rests very largely on a complete organisa-
tion of Indian Muslims. . . . You should immediately hold an All-India
Muslim Convention in Delhi to which you should invite members of the
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new Provincial Assemblies as well as other prominent Muslim leaders. To
this convention you must restate as clearly and as strongly as possible the
political objective of the Indian Muslims as a distinct political unit in the
country. It is absolutely necessary to tell the world both inside and outside
India that the economic problem is not the only problem in the country.
From the Muslim point of view the cultural problem is of much greater
consequence to most Indian Muslims. At any rate it is not less important
than the economic problem. If you could hold this convention, it would
test the credentials of those Muslim legislators who have formed parties
contrary to the aims and aspiration of Indian Muslims. It would further
make it clear to the Hindus that no political device, however subtle, can
make the Indian Muslim lose sight of his cultural entity.
[From G. Allanda, ed., Pakistan Movement: Historic Documents
(Karachi: Paradise Subscription Agency, 1967), 140-141.]

28th May, 1937

My dear Mr. Jinnah,

Thank you so much for your letter. . . . The League will have to finally
decide whether it will remain a body representing the upper classes of
Indian Muslims or Muslim masses who have so far, with good reason,
taken no interest in it. Personally 1 believe that a political organisation
which gives no promise of improving the lot of the average Muslim can-
not attract our masses.

Under the new constitution the higher posts go to the sons of upper
classes; the smaller go to the friends or relatives of the ministers, in other
matters too our political institutions have never thought of improving the
lot of Muslims generally. The problem of bread is becoming more and
more acute. The Muslim has begun to feel that he has been going down
and down during the last 200 years. Ordinarily he believes that his pov-
erty is due to Hindu money-lending or capitalism. The perception that
equality [is] due to foreign rule has not yet fully come to him . . . The ques-
tion therefore is: how is it possible to solve the problem of Muslim pov-
erty? And the whole future of the League depends on the League’s activ-
ity to solve this question. If the League can give no such promises | am
sure the Muslim masses will remain indifferent to it as before. Happily
there is a solution in the enforcement of the Law of Islam and its further
development in the light of modern ideas. After a long and careful study
of Islamic Law I have come to the conclusion that if this system of law is
properly understood and applied, at least the right to subsistence is se-
cured to everybody. But the enforcement and development of the Shariat
of Islam is impossible in this country without a free Muslim state or
states. . . . | still believe this to be the only way to solve the problem of
bread for Muslims as well as to secure a peaceful India. If such a thing is
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impossible in India the only other alternative is a civil war which as a mat-
ter of fact has been going on for some time in the shape of Hindu—Muslim
riots. [ fear that in certain parts of the country, e.g., NW. India, Palestine
may be repeated. . . . For Islam the acceptance of social democracy in
some suitable form and consistent with the legal principles of Islam is not
a revolution but a return to the original purity of Islam. The modern
problems therefore are far more easy to solve for the Muslims than for the
Hindus. But as I have said above in order to make it possible for Muslim
India to solve the problems it is necessary to redistribute the country and
to provide one or more Muslim states with absolute majorities. Don’t you
think that the time for such a demand has already arrived?
[From G. Allanda, ed., Pakistan Movement, 143-144.]

June 1st, 1937

My dear Mr. Jinnah,
Thank you so much for your letter . . . you are the only Muslim in India
today to whom the community has a right to look up for safe guidance
through the storm which is coming to North-West India and perhaps to
the whole of India. | tell you that we are actually living in a state of civil
war which, but for the police and military, would become universal in no
time. During the last few months there has been a series of Hindu—Muslim
riots in India. In North-West India alone there have been at least three
riots during the last three months and at least four cases of vilification of
the Prophet by Hindus and Sikhs. In each of these four cases, the vilifier
has been murdered. There have also been cases of burning of the Qur’an
in Sind. I have carefully studied the whole situation and believe that the
real cause of these events is neither religious nor economic. It is purely
political, i.e., the desire of the Sikhs and Hindus to intimidate Muslims
even in the Muslim majority provinces. And the new constitution is such
that even in the Muslim majority provinees, the Muslims are made en-
tirely dependent on non-Muslims. The result is that the Muslim Ministry
can take no proper action and are even driven to do injustice to Muslims
partly to please those on whom they depend, and partly to show that they
are absolutely impartial. Thus it is clear that we have our specific reasons
to reject this constitution. It seems to me that the new constitution is de-
vised only to placate the Hindus. In the Hindu majority provinces, the
Hindus have of course absolute majorities, and can ignore Muslims alto-
gether. In Muslim majority provinees, the Muslims are made entirely
dependent on Hindus. I have no doubt in my mind that this constitution
is calculated to do infinite harm to the Indian Muslims. Apart from this it is
no solution of the economic problem which is so acute among Muslims.
The only thing that the communal award grants to Muslims is the rec-
ognition of their political existence in India. But such a recognition granted
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