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Mussalman for saving a cow? It is like wanting to convert a Mussalman to Hin-
duism by force. And similarly, what is it but compulsion if Mussalmans seek to
prevent by force Hindus from playing music before mosques? Virtue lies in
being absorbed in one’s prayers in the presence of din and noise. We shall both
be voted irreligious savages by posterity if we continue to make a futile attempt
to compel one another to respect our religious wishes. Again, a nation of
three hundred million people should be ashamed to have to resort to force to
bring to book one hundred thousand Englishmen. To convert them or, if you
will, even to drive them out of the country, we need, not force of arms, but force
of will. If we have not the latter, we shall never get the former. If we develop the
force of will, we shall find that we do not need the force of arms. . . .

[t must be common cause between the two communities that neither party
shall take the law into its own hands, but that all points in dispute, wherever
and whenever they arise, shall be decided by reference either to private arbitra-
tion, or to the law courts if they wish. This is the whole meaning of non-vio-
lence, so far as communal matters are concerned. To put it another way, just as
we do not break one another’s heads in respect of civil matters, so may we not do
even in respect of religious matters. This is the only pact that is immediately
necessary between the parties, and I am sure that everything else will follow.

[CWMG 24:139-141.]

UNTOUCHABILITY AND SWARA]

On June 12, 1924, Gandhi was asked to explain why he felt there to be a necessarily
inverse relationship between the evil of Untouchability and the establishment of
political independence, or swaraj, and why he was adamant that without the removal

of Untouchability there would be no freedom.

I abhor with my whole soul the system which has reduced a large number of
Hindus to a level less than that of beasts. The vexed problem would be solved if
the poor Panchama, not to use the word “untouchable,” was allowed to mind his
own business. Unfortunately, he has no mind or business he can call his own.
Has a beast any mind or business but that of his master’s? Has a Panchama a
place he can call his own? He may not walk on the very roads he cleans and
pays for by the sweat of his brow. He may not even dress as the others do. The
correspondent talks of toleration. It is an abuse of language to say that we Hin-
dus extend any toleration towards our Panchama brothers. We have degraded
them and then have the audacity to use their very degradation against their rise.

Swaraj for me means freedom for the meanest of our countrymen. If the lot
of the Panchama is not improved when we are all suffering, it is not likely to be
better under the intoxication of swaraj. If it is necessary for us to buy peace with
the Mussalmans as a condition of swaraj, it is equally necessary for us to give
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peace to the Panchama before we can, with any show of justice or self-respect,
talk of swaraj. [ am not interested in freeing India merely from the English yoke.
[ am bent upon freeing India from any yoke whatsoever. I have no desire to ex-
change King Log for King Stork. Hence for me the movement of swaraj is a
movement of self-purification.

[CWMG 24:226—227.]

THE SIN OF UNTOUCHABILITY

Three years earlier, on January 19, 1921, Gandhi had spoken on the same theme.

It is well that the National [A]ssembly passed the resolution stating that the re-
moval of this blot on Hinduism was necessary for the attainment of swaraj. The
devil succeeds only by receiving help from his fellows. He always takes advan-
tage of the weakest spots in our natures in order to gain mastery over us. Even
so does the Government retain its control over us through our weaknesses or
vices. And if we would render ourselves proof against its machinations we must
remove our weaknesses. It is for that reason that I have called non-co-operation
a process of purification. As soon as that process is completed, this Government
must fall to pieces for want of the necessary environment, just as mosquitoes
cease to haunt a place whose cesspools are filled up and dried.

Has not a just Nemesis overtaken us for the crime of untouchability? Have
we not reaped as we have sown? Have we not practised Dyerism and O'Dwyerism
on our own kith and kin? We have segregated the “pariah” and we are in turn
segregated in the British Colonies. We deny him the use of public wells; we
throw the leavings of our plates at him. His very shadow pollutes us. Indeed there
is no charge that the “pariah” cannot fling in our faces and which we do not fling
in the faces of Englishmen.

How is this blot on Hinduism to be removed? “Do unto others as you would
that others should do unto you.” I have often told English officials that, if they
are friends and servants of India, they should come down from their pedestal,
cease to be patrons, demonstrate by their loving deeds that they are in every re-
spect our friends, and believe us to be equals in the same sense they believe
fellow-Englishmen to be their equals. After the experiences of the Punjab and
the Khilafat, I have gone a step further and asked them to repent and to change
their hearts. Even so it is necessary for us Hindus to repent of the wrong we have
done, to alter our behaviour towards those whom we have “suppressed” by a
system as devilish as we believe the English system of the Government of India
to be. We must not throw a few miserable schools at them: we must not adopt
the air of superiority towards them. We must treat them as our blood-brothers
as they are in fact. We must return to them the inheritance of which we have
robbed them. And this must not be the act of a few English-knowing reformers
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merely, but it must be a conscious voluntary effort on the part of the masses. We
may not wait till eternity for this much belated reformation. We must aim at
bringing it about within this year of grace, probation, preparation and tapasya
[discipline]. It is a reform not to follow swaraj but to precede it.

Untouchability is not a sanction of religion, it is a device of Satan. The devil
has always quoted scriptures. But scriptures cannot transcend reason and truth.
They are intended to purify reason and illuminate truth. I am not going to burn
a spotless horse because the Vedas are reported to have advised, tolerated, or sanc-
tioned the sacrifice. For me the Vedas are divine and unwritten. “The letter
killeth.” It is the spirit that giveth the light. And the spirit of the Vedas is purity,
truth, innocence, chastity, humility, simplicity, forgiveness, godliness, and all that
makes a man or woman noble and brave. There is neither nobility nor bravery in
treating the great and uncomplaining scavengers of the nation as worse than
dogs to be despised and spat upon. Would that God gave us the strength and the
wisdom to become voluntary scavengers of the nation as the “suppressed” classes
are forced to be. There are Augean stables enough and to spare for us to clean.

[CWMG 19:242-243.]

UNTOUCHABILITY, WOMEN, AND SWARA]

Gandhi consistently featured the “uplift of women” in his program of social reforms.
The political advantages of this emphasis became painfully obvious to the British
government when women began to participate actively in civil disobedience cam-
paigns. But the aim of women’s emancipation was part of a broader effort that went
beyond politics. Gandhi believed that at every level of national development, the coun-
try must draw on the energy and ability of its female population. He had begun his
cause in South Africa, arguing as early as 1907 for women’s education. “Indian men,”
he declared then, “have deliberately kept their women backward,” and “if this state of
affairs continues, India will remain in its present abominable condition even if she
were to secure all her rights from the British Government™™, Thirty years later, after
mobilizing millions of women as non-violent resisters in successive satyagrahas, Gan-
dhi spoke before the All-India Women’s Conference, declaring that swaraj and “the
progress of India in all directions |are| impossible” without the advancement of women:
“When woman whom we call abala [weak] becomes sabala [strong], all those who are
helpless will become powerful.””® The first entry that follows, “Untouchability, Women,
and Swaraj,” indicates the connections in Gandhi’s thought among essential social re-
forms and the dependence of swaraj on “inward growth.” The second passage is an

excerpt of a speech delivered at the Bhagini Society of Bombay, in February 1918,

The question of breaking down the feminine prejudice is most difficult. It is in
reality a question of female education. And in this it is a question not merely of
education of girls but it is one of the education of married women. I have there-
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fore repeatedly suggested that every patriotic husband should become the wife’s
own teacher and prepare her for work among her less fortunate sisters. I have
also drawn attention to the implications of the suggestion. One of them is for
husbands to cease to treat their wives as objects of their enjoyment but to regard
them as co-partners in their work of nation-building. . . .

That freedom which is associated with the term swaraj in the popular mind
is no doubt unattainable without not only the removal of untouchability and
the promotion of heart unity between the different sections but also without
removing many other social evils that can be easily named. That inward growth
which must never stop we have come to understand by the comprehensive term
swaraj. And that swaraj cannot be had so long as walls of prejudice, passion and
superstition continue to stifle the growth of that stately oak.

[CWMG 33:148-149.]

Dear Sisters and Brothers of Bhagini Samaj,

... The Samaj is dedicated to the noble aim of women’s regeneration and,
in the same way that another’s tapascharya [self-sacrifice] does not help one to
ascend to heaven, men cannot bring about the regeneration of women. I don’t
mean to suggest that men do not desire it, or that women would not want to
have it through men’s help; [ merely wish to place before you the principle that
it is only through self-help that an individual or race can rise. This is not a new
principle, but we often forget to act upon it. . . .

[ have close associations, as you know, with both men and women, but I find
that I can do nothing in the way of service to women without help from women
workers. That is why I take every occasion to protest in no uncertain terms that,
so long as women in India remain ever so little suppressed or do not have the
same rights [as men], India will not make real progress.

[CWMGQG 14:202-203.]

THE SALT SATYAGRAHA OF 1930:
THE LETTER TO LORD IRWIN

In 1928 a local tax-resistance campaign in the western Indian district of Bardoli, Guja-
rat, proved successful. Gandhi found in this small-scale movement the key to his next
national campaign, which in 1930 took the long-planned leap into mass civil disobedi-
ence. This historic action, easily the largest movement of civil disobedience ever un-
dertaken, became known as the “salt satyagraha” because it was a campaign aimed at
the duty, or tax, charged by the government on salt.

Gandhi’s letter to Lord Irwin, the viceroy of India, dated March 2, 1930, dwells on
the economic burden that the salt tax imposed on the poor, but Gandhi knew that the
real force of the salt satyagraha came from its symbolic meaning. Once again he had
found a way to seize the moral high ground by evoking the image of a heroic struggle
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