Mahatma Gandhi and Responses 355

Indians. Our satyagraha must, therefore, now consist in ceaselessly helping the
authorities in all the ways available to us as satyagrahis to restore order and to
curb lawlessness. We can turn the tragedies going on before us to good account,
if we could but succeed in gaining the adherence of the masses to the funda-
mental principles of satyagraha.

Satyagraha is like a banian-tree with innumerable branches. Civil disobedi-
ence is one such branch. Satya (truth) and ahimsa (non-violence) together make
the parent trunk from which all the innumerable branches shoot out. We have
found by bitter experience that, whilst in an atmosphere of lawlessness, civil
disobedience found ready acceptance. Satya (truth) and ahimsa (non-violence),
from which alone civil disobedience can worthily spring, have commanded
little or no respect. Ours then is a Herculean task, but we may not shirk it. We
must fearlessly spread the doctrine of satya and ahimsa, and then and not till
then shall we be able to undertake mass-satyagraha. My attitude towards the
Rowlatt legislation remains unchanged.

[CWMG 16:381, 383, 387, 389—390, 408—409, 426-427

THE CRIME OF CHAURI CHAURA

In February 1922, after a group claiming to be Gandhians burned and hacked to death a
group of Indian police officers in a small town named Chauri Chaura in Uttar Pradesh,
Gandhi suspended the movement, judging that India was not yet ready to meet the stan-
dards of satyagraha he imposed. He immediately explained his reasons to the country.

God has been abundantly kind to me. He has warned me [again] that there is
not as yet in India that truthful and non-violent atmosphere which and which
alone can justify mass disobedience which can be at all described as civil,
which means gentle, truthful, humble, knowing, wilful yet loving, never crimi-
nal and hateful. . ..

God spoke clearly through Chauri Chaura. I understand that the constables
who were so brutally hacked to death had given much provocation. They had
even gone back upon the word just given by the Inspector that [protestors]
would not be molested, but when the procession had passed the stragglers were
interfered with and abused by the constables. The former cried out for help.
The mob returned. The constables opened fire. The little ammunition they
had was exhausted and they retired to the Thana [police station] for safety. The
mob, my informant tells me, therefore set fire to the Thana. The self-impris-
oned constables had to come out for dear life and as they did so, they were
hacked to pieces and the mangled remains were thrown into the raging flames.

It is claimed that no non-co-operation volunteer had a hand in the brutality
and that the mob had not only the immediate provocation but they had also
general knowledge of the high-handed tyranny of the police in that district.
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No provocation can possibly justify the brutal murder of men who had been
rendered defenseless and who had virtually thrown themselves on the mercy of
the mob. And when India claims to be non-violent and hopes to mount the
throne of Liberty through non-violent means, mob-violence even in answer to
grave provocation is a bad augury. . . . Non-violent attainment of self-govern-
ment presupposes a non-violent control over the violent elements in the coun-
try. Non-violent non-co-operators can only succeed when they have succeeded
in attaining control over the hooligans of India, in other words, when the latter
also have learned patriotically or religiously to refrain from their violent activi-
ties at least whilst the campaign of non-co-operation is going on. The tragedy of
Chauri Chaura, therefore, roused me thoroughly. . . .

[ put my doubts and troubles before the Working Committee and other as-
sociates whom I found near me. They did not all agree with me at first. Some
of them probably do not even now agree with me. But never has a man been
blessed, perhaps, with colleagues and associates so considerate and forgiving as
[ have. They understood my difficulty and patiently followed my argument.
The result is before the public in the shape of the resolutions of the Working
Committee. The drastic reversal of practically the whole of the aggressive
programme may be politically unsound and unwise, but there is no doubt that
it is religiously sound, and I venture to assure the doubters that the country
will have gained by my humiliation and confession of error.

The only virtue I want to claim is Truth and Non-Vielence. I lay no claim to
superhuman powers. | want none. I wear the same corruptible flesh that the
weakest of my fellow beings wears and am therefore as liable to err as any. My
services have many limitations, but God has up to now blessed them in spite of
the imperfections.

For, confession of error is like a broom that sweeps away dirt and leaves the
surface cleaner than before, I feel stronger for my confession. And the cause
must prosper for the retracing. Never has man reached his destination by persis-
tence in deviation from the straight path. . ..

[ am in the unhappy position of a surgeon proved skill-less to deal with an
admittedly dangerous case. I must either abdicate or acquire greater skill. . . .

All fasting and all penance must as far as possible be secret. But my fasting is
both a penance and a punishment, and a punishment has to be public. It is pen-
ance for me and punishment for those whom 1 try to serve, for whom [ love to
live and would equally love to die. They have unintentionally sinned against the
laws of the Congress though they were sympathizers if not actually connected
with it. Probably they hacked the constables—their countrymen and fellow be-
ings—with my name on their lips. The only way love punishes is by suffering. |
cannot even wish them to be arrested. But | would let them know that I would
suffer for their breach of the Congress creed. I would advise those who feel guilty
and repentant to hand themselves voluntarily to the Government for punish-
ment and make a clean confession. | hope that the workers in the Gorakhpur
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district will leave no stone unturned to find out the evil-doers and urge them to
deliver themselves into custody. But whether the murderers accept my advice or
not, | would like them to know that they have seriously interfered with swaraj
operations, that in being the cause of the postponement of the movement in
Bardoli, they have injured the very cause they probably intended to serve. 1
would like them to know, too, that this movement is not a cloak or a preparation
for violence. [ would, at any rate, suffer every humiliation, every torture, absolute
ostracism and death itself to prevent the movement from becoming violent or a
precursor of violence. I make my penance public also because I am now denying
myself the opportunity of sharing their lot with the prisoners. The immediate
issue has again shifted. We can no longer press for the withdrawal of notifica-
tions or discharge of prisoners. They and we must suffer for the crime of Chauri
Chaura. The incident proves, whether we wish it or no, the unity of life. . . . By
strict discipline and purification we regain the moral confidence required. . . .
[CWMG 22:415, 416—417, 419, 420—421.]

THE GREAT TRIAL: MARCH 1922

On March 18, 1922, Gandhi was formally charged in a British court with exciting or
attempting to excite disaffection toward His Majesty’s Government through his satva-
graha movement. To this Gandhi readily pleaded guilty; he gave the following testi-
mony to his support his position.

[t is the most painful duty with me, but I have to discharge that duty knowing the
responsibility that rests upon me, and I wish to endorse all the blame that the
learned Advocate-General has thrown on my shoulders in connection with
the Bombay, the Madras and the Chauri Chaura occurrences. Thinking over
these deeply and sleeping over them night after night, it is impossible to dissoci-
ate myself from the diabolical crimes of Chauri Chaura or the mad outrages in
Bombay and Madras. He is quite right when he says that, as a man of responsibility,
a man having received a fair share of education, having had a fair share of expe-
rience of this world, I should know the consequences of every one of my acts. |
knew that I was playing with fire. I ran the risk and, if I was set free, I would still do
the same. [ know that [ was feeling it so every day and | have felt it also this morn-
ing that I would have failed in my duty if I did not say what | said here just now.

[ wanted to avoid violence. | want to avoid violence. Non-violence is the first
article of my faith. It is also the last article of my creed. But I had to make my
choice. I had either to submit to a system which I considered had done an ir-
reparable harm to my country, or incur the risk of the mad fury of my people
bursting forth when they understood the truth from my lips. [ know that my
people have sometimes gone mad; I am deeply sorry for it. I am, therefore, here
to submit not to a light penalty but to the highest penalty. I do not ask for mercy.
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