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fore repeatedly suggested that every patriotic husband should become the wife’s
own teacher and prepare her for work among her less fortunate sisters. I have
also drawn attention to the implications of the suggestion. One of them is for
husbands to cease to treat their wives as objects of their enjoyment but to regard
them as co-partners in their work of nation-building. . . .

That freedom which is associated with the term swaraj in the popular mind
is no doubt unattainable without not only the removal of untouchability and
the promotion of heart unity between the different sections but also without
removing many other social evils that can be easily named. That inward growth
which must never stop we have come to understand by the comprehensive term
swaraj. And that swaraj cannot be had so long as walls of prejudice, passion and
superstition continue to stifle the growth of that stately oak.

[CWMG 33:148-149.]

Dear Sisters and Brothers of Bhagini Samaj,

... The Samaj is dedicated to the noble aim of women’s regeneration and,
in the same way that another’s tapascharya [self-sacrifice] does not help one to
ascend to heaven, men cannot bring about the regeneration of women. I don’t
mean to suggest that men do not desire it, or that women would not want to
have it through men’s help; [ merely wish to place before you the principle that
it is only through self-help that an individual or race can rise. This is not a new
principle, but we often forget to act upon it. . . .

[ have close associations, as you know, with both men and women, but I find
that I can do nothing in the way of service to women without help from women
workers. That is why I take every occasion to protest in no uncertain terms that,
so long as women in India remain ever so little suppressed or do not have the
same rights [as men], India will not make real progress.

[CWMGQG 14:202-203.]

THE SALT SATYAGRAHA OF 1930:
THE LETTER TO LORD IRWIN

In 1928 a local tax-resistance campaign in the western Indian district of Bardoli, Guja-
rat, proved successful. Gandhi found in this small-scale movement the key to his next
national campaign, which in 1930 took the long-planned leap into mass civil disobedi-
ence. This historic action, easily the largest movement of civil disobedience ever un-
dertaken, became known as the “salt satyagraha” because it was a campaign aimed at
the duty, or tax, charged by the government on salt.

Gandhi’s letter to Lord Irwin, the viceroy of India, dated March 2, 1930, dwells on
the economic burden that the salt tax imposed on the poor, but Gandhi knew that the
real force of the salt satyagraha came from its symbolic meaning. Once again he had
found a way to seize the moral high ground by evoking the image of a heroic struggle
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lishmen who have not hesitated to tell the unpalatable truth about that
rule.

And why do I regard the British rule as a curse? It has impoverished
the dumb millions by a system of progressive exploitation and by ruin-
ously expensive military and civil administration which the country can
never afford.

It has reduced us politically to serfdom. It has sapped the founda-
tions of our culture. And, by the policy of cruel disarmament, it has
degraded us spiritually. Lacking the inward strength, we have been
reduced, by all but universal disarmament, to a state bordering on cow-
ardly helplessness. . . .

[t seems as clear as daylight that responsible British statesmen do not
contemplate any alteration in British policy that might adversely affect
Britain’s commerce with India or require an impartial and close scrutiny
of Britain’s transactions with India. If nothing is done to end the process of
exploitation India must be bled with an ever increasing speed. The Fi-
nance Member regards as a settled fact the 1/6 ratio which by a stroke of
the pen drains India of a few crores. And when a serious attempt is being
made through a civil form of direct action, to unsettle this fact, among
many others, even you cannot help appealing to the wealthy landed classes
to help you to crush that attempt in the name of an order that grinds India
to atoms.

Unless those who work in the name of the nation understand and
keep before all concerned the motive that lies behind the craving for
independence, there is every danger of independence coming to us so
changed as to be of no value to those toiling voiceless millions for whom it
is sought and for whom it is worth taking. It is for that reason that I have
been recently telling the public what independence should really mean.

Let me put before you some of the salient points.

The terrific pressure of land revenue, which furnishes a large part of
the total, must undergo considerable modification in an independent
India. Even the much vaunted permanent settlement benefits the few
rich zamindars [landlords], not the ryots [poor peasants|. The ryot has
remained as helpless as ever. He is a mere tenant at will. Not only, then,
has the land revenue to be considerably reduced, but the whole revenue
system has to be so revised as to make the ryot’s good its primary concern.
But the British system seems to be designed to crush the very life out of
him. Even the salt he must use to live is so taxed as to make the burden fall
heaviest on him, if only because of the heartless impartiality of its inci-
dence. The tax shows itself still more burdensome on the poor man when
it is remembered that salt is the one thing he must eat more than the rich
man both individually and collectively. . . .

The iniquities sampled above are maintained in order to carry on a
foreign administration, demonstrably the most expensive in the world.
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Take your own salary. It is over Rs. 21,000 per month, besides many other
indirect additions. The British Prime Minister gets £5,000 per year, i.e.,
over Rs. 5,400 per month at the present rate of exchange. You are getting
over Rs. 700 per day against India’s average income of less than annas
2 per day. The prime minister gets Rs. 180 per day against Great Britain’s
average income of nearly Rs. 2 per day. Thus you are getting much over
five thousand times India’s average income. The British Prime Minister is
getting only ninety times Britain’s average income. On bended knees |
ask you to ponder over this phenomenon. . . .

A radical cutting down of the revenue, therefore, depends upon an
equally radical reduction in the expenses of the administration. This
means a transformation of the scheme of government. This transformation
is impossible without independence. Hence, in my opinion, the spontane-
ous demonstration of 26th of January, in which hundreds of thousands of
villagers instinctively participated. To them independence means deliver-
ance from the killing weight.

Not one of the great British political parties, it seems to me, is pre-
pared to give up the Indian spoils to which Great Britain helps herself
from day to day, often, in spite of the unanimous opposition of Indian
opinion.

Nevertheless, if India is to live as a nation, if the slow death by starva-
tion of her people is to stop, some remedy must be found for immediate
relief. The proposed Conference is certainly not the remedy. It is not a
matter of carrying conviction by argument. The matter resolves itself into
one of matching forces. Conviction or no conviction, Great Britain would
defend her Indian commerce and interests by all the forces at her com-
mand. India must consequently evolve force enough to free herself from
that embrace of death.

It is common cause that, however disorganized and, for the time be-
ing, insignificant it may be, the party of violence is gaining ground and
making itself felt. Its end is the same as mine. But I am convinced that it
cannot bring the desired relief to the dumb millions. And the conviction
is growing deeper and deeper in me that nothing but unadulterated non-
violence can check the organized violence of the British Government.
Many think that non-violence is not an active force. My experience, lim-
ited though it undoubtedly is, shows that non-violence can be an in-
tensely active force. It is my purpose to set in motion that force as well
against the organized violent force of the British rule as [against] the un-
organized violent force of the growing party of violence. To sit still would
be to give rein to both the forces above mentioned. Having unquestion-
ing and immovable faith in the efficacy of non-violence as I know it, it
would be sinful on my part to wait any longer.
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This non-violence will be expressed through civil disobedience, for
the moment confined to the inmates of the Satyagraha Ashram, but ulti-
mately designed to cover all those who choose to join the movement with
its obvious limitations.

[ know that in embarking on non-violence I shall be running what
might fairly be termed a mad risk. But the victories of truth have never
been won without risks, often of the gravest character. Conversion of a na-
tion that has consciously or unconsciously preved upon another, far more
numerous, far more ancient and no less cultured than itself, is worth any
amount of risk. . .,

The plan through civil disobedience will be to combat such evils as I
have sampled out. If we want to sever the British connection it is because
of such evils. When they are removed the path becomes easy. Then the
way to friendly negotiation will be open. If the British commerce with
India is purified of greed, you will have no difficulty in recognizing our
independence. I respectfully invite you then to pave the way for immedi-
ate removal of those evils, and thus open a way for a real conference be-
tween equals, interested only in promoting the common good of man-
kind through voluntary fellowship and in arranging terms of mutual help
and commerce equally suited to both. . .

This letter is not in any way intended as a threat but is a simple and
sacred duty peremptory on a civil resister. Therefore | am having it spe-
cially delivered by a young English friend who believes in the Indian
cause and is a full believer in non-violence and whom Providence seems
to have sent to me, as it were, for the very purpose.”

[ remain, Your sincere friend, M. K. Gandhi
[CWMG 43:2-3, 4, 5-8.]

FROM THE GANDHI-IRWIN PACT TO QUIT INDIA

Gandhi’s negotiations with Lord Irwin led to the Gandhi-Irwin Pact and the suspen-
sion of the civil disobedience campaign set off by the Salt March. Many, but not all,
political prisoners were released, and Gandhi agreed to attend the Second Round
Table Conference in late 1931 in London. At his own insistence, Gandhi was the sole
official Congress representative at these talks. Although his stay in London earned
him considerable good will among segments of the British public and he made many
personal contacts, the talks failed to produce agreement on steps of political advance
for India.

Upon his return to India, Gandhi moved to resume the civil disobedience cam-
paign, and he and hundreds of other congressmen were jailed. This period was
marked by Gandhi’s fast against the government’s Communal Award, which granted
separate electorates to the Untouchables. Gandhi’s fast pressured Dr. Ambedkar to
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