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to a people whom this constitution does not and cannot help in solving
their problem of poverty can be of no value to them. The Congress Presi-
dent has denied the political existence of Muslims in no unmistakable
terms. The other Hindu political body, i.e., the Mahasabha, whom I regard
as the real representative of the masses of the Hindus, has declared more
than once that a united Hindu-Muslim nation is impossible in India. In
these circumstances it is obvious that the only way to a peaceful India is a
redistribution of the country on the lines of racial, religious and linguistic
affinities. . . .

To my mind the new constitution with its idea of a single Indian fed-
eration is completely hopeless. A separate federation of Muslim prov-
inces, reformed on the lines | have suggested above, is the only course by
which we can secure a peaceful India and save Muslims from the domi-
nation of non-Muslims. Why should not the Muslims of North-West In-
dia and Bengal be considered as nations entitled to self-determination
just as other nations in India and outside India are?

[From G. Allanda, ed., Pakistan Movement, 145-146.]

CHOUDHARY RAHMAT ALI: GIVING A NAME
TO PAKISTAN

There has been considerable controversy over the origin and meaning of the word
“Pakistan.” It was first widely used after the Lahore Resolution of 1940, when newspa-
pers hostile to Jinnah began saying that he wanted to divide the country into “India”
and “Pakistan.” Jinnah commented that neither he nor the Muslim League had in-
vented the word, but that it had been foisted upon them by the Hindus and the Brit-
ish. He went on to say that he was grateful that they had done so, for he had wanted a
word to cover what was being asked for in the Lahore Resolution. As he pointed out,
“Some young fellows in London, who wanted a particular part of the northwest to be
separated from the rest of India, coined a name, started the idea, and called a zone
Pakistan.”” One of the “voung fellows” was Choudhary Rahmat Ali, a student at
Cambridge who, with a group of friends, issued a manifesto in 1933 on behalf of the
Muslim population of Punjab, the Northwest Frontier Provinee, Kashmir, Sindh, and
Baluchistan in what they called a “grim and fateful struggle against political erucifix-
ion and annihilation” by the Hindu majority.?!

“THE FATHERLAND OF THE PAK NATION”

In an essay written some years later, Rahmat Ali tells how the name was chosen.

In my early youth three fundamental truths became clear to me about the future
of our people and our lands. First, that such old names of our “Indian” homelands
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as the Sindh Valley, the Indus Valley, and North-Western India, were anachronis-
tic and dangerous. They were anachronistic because they were the relics both of
a mythology which we exploded in the 7th century a. d. [sic| and of a hegemony
which we annihilated in the Sth; and they were dangerous because they made . . .
our “Indian” homelands Hindoolands and our people Indian—which they had
ceased to be at least bwelve centuries ago. So, to my mind, these names were our
worst enemies; for through them the ghosts of dead ages and of defunct hegemo-
nies were still ruling us and ruining our nationhood in our own country.

Second, that in the modern world the recognition of our nationhood was im-
possible without a national name for our people and our “Indian” homelands—a
name which would equally serve and suit after the reintegration of our “Indian”
and “Asian” homelands[,] a reintegration which in my judgment was both vi-
tal and inevitable; that the absence of such a name, in the past, had proved
harmful to our interests, but, in the future, would prove fatal to our existence.
For, more than anything else, it would encourage the Caste Hindoos—and
others . . . to suck into the orbit of Indianism not only our “Indian” homelands
but also our “Asian” homelands—Iran, Afghanistan, and Tukharistan.

Third, that unless and until we all in our “Indian” and “Asian” homelands, now
separated by the twists and turns of history and exploited by our enemies, reinte-
grate ourselves into one nation under a new fraternal name, none of us whether
living in the “Indian” or in the “Asian” homelands could survive and thrive in the
world.

The realization of these truths created in me a solemn, surging urge to in-
vent such a name as would reflect the soul and spirit of us all, symbolize the his-
tory and hopes of us all, strengthen the national bonds of us all, and ensure the
realization of the destiny of us all. That is, a name that would detach those of us
who are living in our “Indian” homelands from Indian Nationalism and re-attach
us to Islamic nationalism; that would sever our artificial, national and territorial
bonds with India and cement our Islamic, national and territorial ties with Iran,
Afghanistan, and Tukharistan; and that would meet the challenge of Indianism
and British Imperialism both to us in our Indian homelands and to our breth-
ren in Iran, Afghanistan and Tukharistan.

It had therefore to be a name born of all the elements of our life—spiritual
and fraternal, moral and ethical, historical and geographical, supra-regional
and supra-national. In other words, it had to be charged with an irresistible,
eternal appeal to the heart and head of all our people, and possessed of elemen-
tal power to seize on our being and make us all go out crusading for the Millat’s
[Muslim community’s] Mission. For nothing short of that could generate those
mighty forces which alone could ensure the liberation of us all, the transforma-
tion of some of the most important parts of India and Asia, and the fulfilment of
our Millat’s Mission in India and its Islands. . . .

I...prayed for Allah’s guidance. I did everything that could help the accom-
plishment of the task, and never lost faith in Divine guidance. | carried on till,
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at last, in His dispensation Allah showed me the light, and led me to the name
“Pakistan” and to the Pak Plan, both of which are now animating the lives of
our people.

So much for the invention of the name Pakistan. Now a word about its
composition.

“Pakistan” is both a Persian and an Urdu word. It is composed of letters taken
from the names of all our homelands—"Indian” and “Asian.” That is, Punjab, Af-
ghania (North-West Frontier Province), Kashmir, Iran, Sindh (including Kachch
and Kathiawar), Tukharistan, Afghanistan, and Balochistan. It means the land
of the Paks—the spiritually pure and clean. It symbolizes the religious beliefs and
the ethnical stocks of our people; and it stands for all the territorial constituents of
our original Fatherland. It has no other origin and no other meaning; and it does
not admit of any other interpretation. Those writers who have tried to interpret it
in more than one way have done so either through love of casuistry, or through
ignorance of its inspiration, origin, and composition.

[Choudhary Rahmat Ali, Pakistan: The Fatherland of the Pak Nation (1947),
quoted in Syed Sharifuddin Pirzada, Evolution of Pakistan
(Lahore: All-Pakistan Legal Decisions, 1963), 28-32.]

MUHAMMAD ALI JINNAH: FOUNDER OF PAKISTAN

The long and eventful life of Muhammad Ali Jinnah (1875-1948) began and ended
in the city of Karachi, in a predominantly Muslim area on the Arabian Sea.”” His
parents had moved there from the Kathiawar Peninsula of Gujarat to the southeast,
and so their eldest son shared with his chief political rival, M. K. Gandhi, a com-
mon heritage of ancestral life in that highly political peninsula. Jinnah’s father was
a restless and ambitious man. Trade drew him to Karachi and enabled him to be-
come one of that city’s leading businessmen. He sent his son Muhammad Ali to a
Muslim-managed school with classes in English, had him married, then sent him
to England for further education at the age of sixteen. Young Jinnah arrived in Lon-
don to start his studies the vear after Gandhi finished his own legal studies and left
for home.

Jinnah’s legal studies in London developed his keen mind, and the parliamentary
elections of 1892 aroused his fighting instinets. Dadabhai Naoroji, the elder statesman
of the Congress, ran for Parliament that year in a workingman’s district in London on
the Liberal ticket. When the Tory prime minister, Lord Salisbury, insulted him with
a racial slur, Jinnah joined other Indian students in working for Naoroji’s campaign,
which was victorious. Meanwhile, Jinnah’s mother and wife had died, and when he
returned to Karachi in 1896 he found his father deep in business troubles. Rather than
go into practice there, where his family had numerous friends, the young lawyer in-
sisted on enrolling as a barrister at the Bombay High Court, where he could work his
way up through his own resources. After three lean vears, Jinnah’s abilities began to
receive favorable attention from British officials: first the acting advocate-general, then
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